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FOREWORD 


M. SRINIVASAN 7, Tughlak Lane, 

Judge New Delhi - 110 011. 

Supreme Court of India Phone ; 3010397 
30.12.1998 


At the outset, I express my gratitude to 
Mr. K.N. Srinivasan for conferring an honour on me by 
entrusting the pleasant task of writing a foreword for this 
small but invaluable book. Knowing his versatility for quite 
a long time, I am the least surprised that he has produced 
a beautiful garland of pearls having culled out the same from 
the vast ocean of unfathomable depths known as Srimad 
Valmiki Ramayana. 


There have been several forerunners to this book bearing 
the names “Pearls from the Ramayana” or “Gems from the 
Ramayana”. But, Srimad Valmiki Ramayanam has been a 
friend, philosopher and guide to people of all ages for all 
times. Every time one reads it, a new idea will spring up. 
The beauty of the work fits in with the definition of *beauty’ 
(wim) given by the Sanskrit poet Magha : 


+ ar enh amaarea | 


Every reader has a right to delve deep into the work 
and collect the Invaluable pearls and gems. 


The author has taken pains to collect the most useful 
sayings from the Ramayana and given their meanings in 
English. He has used as simple a language as Sri Valmiki 
has used in the original. 


These are days when people do not find sufficient time 
to read big Kavyas like the Ramayana. But, a book like 
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this, which is very handy and could be read conveniently 
even by those who run about busily, will enable the reader 
to understand the high moral principles and the high standards 
of right conduct and follow the same in practice in actual 
life. 


I hope that the author would produce more books of 


this type and render great service to the society. I pray to 
the Lord to bless him with long life and good health. 


M. SRINIVASAN 


PREFACE 


In the early years of this century, a foreigner asked an 
Indian scholar, “How is it that with such poor literacy in your 
country, unlettered natives in rural areas are so scrupulously 
ethical?” The scholar replied, “Though they are not put to 
school for learning the three ‘R's, they are inspired by the 
stories of the two great epics, Ramayana and Mahabaratha 
which are almost household chronicles in India.” 


Valmiki Ramayana is both ‘a first-rate poetic composition 
and the first historical recorded specimen of genuine classical 
poetry and composition in simple style illustrating the codes 
of ethics,’ It has for centuries been a source of instruction 
of solace and wisdom to all Indians. 


Rt. Hon’ble V.S. Srinivasa Sastriar, while writing a 
foreword to a book, wrote of Valmiki Ramayana, “..... of 
the generalisation of experience in private and public affairs 
enshrined in proverbs, apophthegms and rules or chivalry 
and statecraft, which indicate millennia of civilisation behind. 
If the reader but bring a little capacity to reflect and learn, 
he will find himself wiser and better when he closes the 
volume than when he began it.” 


Samskrit has been the web of hoary Indian culture and 
an integrating force all along. It is unfortunate that decline 
in its appeal has been consciously brought about by centripetal 
political forces, 


A collection of gems of generalisations abounding in 
Valmiki Ramayana is now placed before the readers, a 
reference to which may be rewarding. The original Samskrit 
slokas have been reproduced with translation in English, 
references and an index. A few of the Passages may be 
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viewed differently by the modern reader but the spirit behind 
them is everlasting. 


Let me place on record my gratefulness to 


1) M/s. Sierra Computers for the neat computer 
type-setting, 


2) Sri Parasakthi Enterprises for printing and 
binding, and 


3) my friends of the Chettiar community whose 
encouragement deserves special mention, 


l am grateful to my friends, Prof. R- Anantharaman and 
Sri M.S. Venugopalan, B.Sc, BE, LRSE, (Retd), LL.B. for 
their valuable help in the production of the book. 


K.N. SHRINIVASAN 


wa A ade oeaftectaash a | 
TEAM Gi SAMA AA WTA: || 
One should never give (anything) to another with disrespect 
even in a playful disposition because giving away with 
contempt affects the giver; there is no doubt about this. 
(Vasishta to Courtiers) (Balakanda 13-30) 


After promising that ‘I shall do this for you’, if a person 
fails to do this later, all the credits earned by him through 
performance of pious and charitable deeds shall perish. 
(Vasishta to Dasaratha) (Balakanda 21-8) 


FAIA T VSR | 
Ud a Way a adel wee war! 
SRR TT ERRATA: II 
Whether cruel or not, whether sinful or blameworthy, it 
behoves those good men who are concerned with the 
protection of the subjects to do all that is necessary for such 


protection; this is the eternal law for those who take up the 
reigns of Gevernment. 


(Viswamitra to Rama) (Balakanda 25-20) 
ai FB thet Ped ayty far: | 


Youth is always transient, more particularly, in human 
beings. 


(Vayu to Kusanabha's daughter) (Balakanda 32-16) 


aoa fe ai eT g yew A! 
aT Sr SAT Get aT aaa OPT | 
aT aa: aTAT en: ermay fated oT! 

Endurance is an omament of wornan as well as of men; 
endurance is munificence; endurance is goodness; endurance 
is piety (as rewarding as a sacrifice); endurance is a daughter 
(who is appointed by a father to raise a male issue for his 
succession that is formally regarded as a son); endurance 
brings fame; endurance is a feature of righteousness; 
endurance is all pervasive on the earth. 


(Kusanabha to his daughter) (Balakanda 33-7, 9) 


fcr fe myers cad wea fe TI 
wea at areata flat a at aot feet 


Father is our master, he is our most venerable God. To 
whomsoever he may give each of us, such person shall 
become our husband. 


(Kusanabha's daughter to Vayu) (Balakanda 33-21) 


A te SEA TTT: | 
weraerae feel earg aera || 
The valour of a kshatriya (prowess at warfare) is not 


proclaimed as superior to the power eamed by a brahmana. 
Brahmana'’s power is superior to that of kshatriya’s. 


(Kamadhenu to Vasishta) (Balakanda 54-14) 


fla ao afsaac meric ary | 
Fie on the powers of a warrior; the lustre of a seeker 
of God is real power. 
(Viswamitra to himself) (Balakanda 56-26) 


TERRY fara wer 7aq | 
Ministers who are intellectuals always help the king. 


(Trisanku to the sons of Vasishta) (Balakanda 57-22) 


eat WAR} ores g Prefer] 
eonmpert wd ed fe oem aa: || 


I believe that only divine help is supreme and human 
effort is useless. As everything is overpowered by divine 
will, divine will (destiny) js the ultimate course, 


(Trisanku to Viswamitra) (Balakanda 58-21) 


aiguicrerpa watet: wate BI 
It is certain that giving (of a girl in marriage) enhances 
the prosperity of both the giver and the receiver. 


(Vasishta to Janaka) (Balakanda 73-13) 


yeh fares wa fret free: | 
STEERTRM See SRA aI 


Become humble and contained, controlling thy passions, 
thus get over calamities arising from desire and anger. 


(Dasaratha to Rama) (Ayodhya 3-43) 


wen fe mfr afe: | 
Human minds are always vascillating. 
(Dasaratha to Rama) (Ayodhya 4-20) 


Faby Fe aegearora cat A AAR 


But I think, human minds are never firm. 


(Dasaratha to Rama) (Ayodhya 4-27) 
wa Wate oral 
Fear arises only in a timid person, 
Manthara to Kaikeyi) (Ayodhya 8-5) 


ufos dere orga waa | 


From continued proximity thereto attachment is generated 
even towards immovable objects. 


(Manthara to Kaikeyi) {Ayodhya 8-28) 


Taree Vga a Heath fara | 


(Prosperous Lady!) After the stream has dried up (or 
changed its course) there is no purpose in constructing a 
dam (to control water). 


(Manthara to Kaikeyi) (Ayodhya 9-54) 


wend wel wet v4: wea: | 
aera dat: UTA WII 
Truth (Sathyam) is at once the Almighty; in truth Dharma 
is established firmly; in truth converge the endless eternal 
knowledge (Vedas) and it is by truth that one attains final 
beatitude. 


(Kaikeyi to Dasaratha) (Ayodhya 14-7) 


Ter eptaeoy féfaahty wea 
wen ftaR yaar ae a aaa! 


There is no virtue higher than service to one’s parents 
and likewise carrying out their behests. 


(Rama to Kaikeyl) (Ayodhya 19-22) 


ve va fe gear: ear aah ae | 
ATASSHG WG: FT IRE yA fea 
The sole cause for the mental distress of a barren woman 
is that she has no issue and nothing else (so distressing). 
(Kausalya to Rama) (Ayodhya 20-37) 


IRRaaerea Bata: | 
sare sfeacere ord wate ar || 
Even an elderly person has to be reprimanded, if he is 
unable to discriminate between the right and the wrong and 
consequently commits wrongs. 


(Lakshmana to Rama) (Ayodhya 21-14) 


figé art oda afar oa 
No one has ever been avoided (shunned) simply because 
he has complied with his parent's behests. 


(Rama to Kausalya) (Ayodhya 21-38) 


eat fe oe ate et wed ofa | 
WRB gd || 


Righteousness is the highest virtue in the world; with it 
is entwined truth; it is in consonance with the concept of 
righteousness that a father’s words are to be obeyed by 
every one, 


(Rama to Lakshmana) (Ayodhya 21-42) 


wae a fagatet argat arene a! 
A wae gr ae epharcs fae! | 


Having listened to the words of father or mother or a 
brahmin, a virtuous man ought not to go back on them. 


(Rama to Lakshmana) (Ayodhya 21-43) 


gape: fir ara ate 
ware wipe | 
a wa wd |] WR A 
ana aah Aya || 
It is verily observed in this world that one of the 
purusharthas, dharma, when it bears fruit brings forth three 
of the purusharthas - dharma, kama and artha. Therefore, 
lam sure, leading a virtuous life will bring a person, dharma 
(merit), kama (conjugal bliss) and artha (material prosperity) 
as in the form of a dutiful as well as beloved wife and a 
worthy son. 


(Rama to Lakshmana) (Ayodhya 21-58) 


aA Tae agTPAT | 
pen vacate fe cite 
rere Beats 7 TAT || 
A man should (direct himself to) observe the path of 
dharma by which alone, (the three purusharthas) dharma 
(moral living), kama (cherished desires), and artha (material 


prosperity) all result; because a person who pursues only 
wealth is despised and a lustful person is not appreciated 


either. 
(Rama to Lakshmana) (Ayodhya 21-59) 


BagS waa aPrart aarrét | 
ae fear Ay eae ot aq|| 


When the reason for pleasure or pain, fear or anger, gain 
or loss, birth or death cannot be explained, such things can 
only be the dispensation of providence. 


(Rama to Lakshmana) (Ayodhya 22-22) 


Rapa saris: | 
Saw Prada argh: || 
When overrun by fate, even sages who have made severe 


penance yield to lust and anger forsaking their course of 
arduous austerities. 


(Rama to Lakshmana) (Ayodhya 22-23) 


faced defer a: a tanqada| 
arena + eq war 


Only the coward and the bewildered ones submit to fate; 


the courageous and the self-confident ones do not subserve 
fate. 


(Lakshmana to Rama) (Ayodhya 23-16) 


He who with his manliness is capable of conquering fate, 
does not contain even if his attempts are thwarted by fate. 
(Lakshmana to Rama) (Ayodhya 23-17) 


een fe fern aah ead wa aI 


For a sustaining woman, husband is the Lord as well as God, 
(Rama to Kausalya) (Ayodhya 24-19) 


aataaraf ar ar ay Rata | 
WAR Asya UT gy orraferaq || 
A lady who observes with the highest rigour several 


religious austerities, will only be treading the path of sinners 
if she is not devoted to her husband, 


(Rama to Kausalya) (Ayodhya 24-23) 


Ag YR a oe erigeee| 
aft at Prineerr fgar agora || 


A woman who obeys her husband attains the highest 
heavens, even if she does not adore the Gods or the elders. 


(Rama to Kausalya) (Ayodhya 24-24) 


yaar adit ag: ftafea x! 
we ot: Wer ger oe 8 yaa: |! 

A woman shall obey her husband and shall do only such 
things as are conducive to his happiness and pleasure. This 
law has been revealed in days of yore and expounded by 
the Vedas and ethics. 


(Rama to Kausalya) (Ayodhya 24-25) 


arifitar f& ser sacairataar: | 
warm: writeta werarer face || 


When served with a good disposition and effort, the 
kings are favourable and otherwise they get enraged. 


(Rama to Kausalya) (Ayodhya 26-35) 


aan gars crorcufecanter: | 
wr Tera era: || 


The kings discard even their uterine sons who perpetrate 
what is not good; they prefer those who are loyal and 
capable even if they are not related. 


(Rama to Kausalya) (Ayodhya 26-36) 


a ftar areas area aoe a eer: | 
ge We a ant oeRay afar 


Neither father nor son nor one’s self nor mother nor a 
group of friends is the resort of a woman, save her husband, 
be it in this world or beyond. 


(Sita to Rama) (Ayodhya 27-5) 


wa ad fe fara 


Everyone dreads when countenancing terror. 
(Sita to Rama) (Ayodhya 29-4) 


after goat at a er wets vies 
Without husband, a wornan cannot sustain herself to live. 
(Sita to Rama) (Ayodhya 29-7) 


fete sere gear arena aaferry | 
ge che a ftghtal ot ae wer! 
area Yee remrasft ae all 


The Holy seers are quoted in the Vedas that a woman 
who is given to a man after sprinkling hallowed water in 
accordance with pertinent religious usage, is his wedded 
wife in this world and another, even if there be no attachment 
between them. 


(Sita to Rama) (Ayodhya 29-19) 


wi a ari a fie gage a! 
IIR + feSsafh gerry II 


Heavens, wealth, grains, knowledge, progeny and 
happiness - none of these is impossible to attain by acting 
to the dictates of Gurus (teacher and parents). 


(Rama to Sita) (Ayodhya 30-36) 


afe epatt gut: wqaratta oft | 
The Lord of rivers, the unfathomable oceans, is never 
shaken (by anything). 


(Rama to Dasaratha) (Ayodhya 34-46) 


agra fe ari gaarea fared || 


The husband's desires are more important to a woman 
than those of numerous sons. 


(Sumatra to Kaikeyi) (Ayodhya 35-8) 


om Pent Hera fra oftatg a: | 
ae ore Pesaran ART Aa | 


To one who fells a mango tree with an axe and plants 
a margosa tree, the (new) tree will not produce anything 
sweet even if he irrigates it with milk. 


(Sumatra to Kalkeyi) (Ayodhya 35-14). _ 


afe Pracacels ote Prafed aa: | 
Of the margosa tree, honey will not drip - these are 
words (of wisdom) among people. 
(Sumatra to Kaikeyi) (Ayodhya 35-15) 
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PAGRASTT AR ATRASETAT: | 
Men are born with the traits of their fathers and women 
of their mothers. 


(Sumatra to Kaikeyl) (Ayodhya 35-28) 


a fe crn ToS seq Hea a: | 
Weer fe wea ora: goon || 
What is the purpose of holding the rope tightly (with 


which a mighty elephant was tied) after the elephant is 
allowed to get away? 


(Rama to Dasaratha) (Ayodhya 37-3) 


or fe ERT Was eRaTSat AA II 
Wives are the very souls of those who lead wedded lives. 


(Vasishta to Kaikeyi) (Ayodhya 37-24) 


ICTR aoa Bee: AA: | 
WOR AAS faProreana fer: | 
However much she is always satisfied by her husband, 


a woman who is not virtuous, discards such husband when 
he is in distress due to illHuck. 


(Kausalya praising Sita) (Ayodhya 39-20) 


TR ARI GT YRS | 
He we gery woEcafe || 


Even after enjoying all happiness with the husband during 
prosperity, at the advent of slightest discomfort, they scorn 
and even desert him; this is the characteristic of women 


(Kausalya to Sita) (Ayodhya 39-21) 
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area g fra B vier al ye A! 
eat ofa aed ofeker fared || 
None save her husband is so sacred to a woman who is 
chaste, cultured, learned and steady in mind. 
(Kausalya to Sita) (Ayodhya 39-24) 


A are aon Aras ad WA | 
ARG Bt Set ATTA || 


A lute (Veena) cannot be played without the string; the 
chariot cannot be driven without wheels; likewise a woman 
cannot be happy without a husband even if she has a 
hundred sons. 


(Sita to Kausalya) (Ayodhya 39-29) 


fad cafe fe for fat arr fit Yor | 
aaa fe aak wR a FT Gord! 
The father provides a woman within bounds; a mother 


and a son also provide within limits; which woman will not 
honour her husband who alone provides her with boundless 


happiness? 
(Sita to Kausalya) (Ayodhya 39-30) 


girent areraa ee eel area yy! 
gira ares ea aTfRe eireneraT Ry: || 


Anguish destroys courage; anguish destroys learning: 
anguish destroys everything - there is no enemy like anguish, 


(Kausalya to Dasaratha) (Ayodhya 62-15) 


mer TERT Rye: | 
wigaratea: ete: Best = eral 
It is possible to endure blows received at the hands of 


enemies but not the pangs of grief, slight though it be. 


(Kausalya to Dasaratha) (Ayodhya 62-16) 


Ferris Seah yi a ae asyy 
Ted Me AS Hel aT: || 


If one does either good or bad, one reaps the same as 
fruit of such deeds. 


(Dasaratha to Kausalya) (Ayodhya 63-6) 


TRaraeTa so TST | 
aa a ha wae @ aa sf aa! 


He, who does not understand at the commencement of 
the action whether it will fruition and whether the fruit will 
be profitable or otherwise, is looked upon a simpleton. 


(Dasaratha while addressing Kausalya) (Ayodhya 63-7) 


arcrat fica yorsi<a fftsate| 
JS gear wet WE ww sas warm|| 
Deceived by the appearance of Palasa flowers, if a 
person cuts away all the mango trees (in his garden) and 


grows Palasa trees instead, in the hope of sweet fruits, he 
will repent for his folly when the trees bear fruits. 


(Dasaratha to Kausalya) (Ayodhya 63-8) 
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4 Gal gerd eran ecrefta we | 
An avaricious person eats rotten food without being 
aware of the dangers of consuming it, 


(Kausalya to Kaikeyee after demise of Dasaratha) Ayodhya(66-6) 


ARTS wage area vada! 
. TaeRTA Way wAfaTEd AAT || 


In a country without a sovereign, welfare does not prevail; 
an army without a leader cannot resist an enemy. 


(Ministers after demise of Dasaratha) (Ayodhya 67-24) 


wT aye A: WT ASAT FF | 
ANT: FA Aa: TAM WE ARTTEHA I | 


Like rivers without water, like jungles without vegetation, 
like cows without a cowherd, so is a country without a ruler. 


(Ministers of Ayodhya) (Ayodhya 67-29) 


arr WATe we waht waa | 
Aa sa aR At wears TERA || 
In a country without a king (ruler) no one can have 
property; like fish, men will destroy one another in such a 


country. 
. 


(Ministers of Ayodhya) (Ayodhya 67-31) 
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qr Geer feta yada) 
TU AVR UES reer: || 


As one's vision guides the body in its sections, so does 
the ruler guide the kingdom in the path of truth and 
virtuous living. 


(Ministers after Dasaratha’s demise) (Ayodhya 67-33) 


Hel TH eae WA wera fsa) 
Wa Ba Weeds roa TETATPT || 


If the king does not regulate good and bad, it will be 
utter darkness in the country and one cannot make out 
anything. 


(Ministers after Dasaratha’s demise) (Ayadhya 67-36) 


yatvaRon cart a een fasta || 


It is not against dharma (virtue) to repel one who has 
wronged earlier. 


(Lakshmana to Rama on 
apprehending Bharatha) (Ayodhya 96-24) 


wal fron wei wats wea 
Wise Tse: are: || 
O Bharatha, the king's prosperity depends only on the 


well-preserved advice rendered in confidence by ministers 


proficient in the sasthras and experienced in deliberative 
thinking. . 


(Rama to Bharatha) (Ayodhya 100-16) 


WEST Fat sey AeTaA: | 
ae Tega ARG ay wera || 
Verearea Hardt yr cet far: | 
Tar ways a weeredt FAI 
A king may employ thousands or even tens of thousands 
of fools (incompetant persons), he cannot get any assistance 
from them. But even a single minister, who is versatile, 
brave, honest and statesmanlike, can bring fame and 
prosperity to the king. 


(Rama to Bharatha) (Ayodhya 100-23,24) 


SIPS Fe Jorg wy 
weiectart a aa eh a ETI 


One who indulges in selfish pursuit of personal wealth by 
dubious ways, is a filthy lowborn; a king who does not 
repress such a servant is himself repressed. 


(Rama to Bharatha) (Ayodhya 100-29) 


arenas TaTaT TAIT: | 
ag: para gua wis: yr || 
A king's forces which are not paid wages and rations in 
time, get irritated and turn inimical; their wrath is known 


to be formidable. 
(Rama to Bharatha) (Ayodhya 100-33) 


ven f& ws sin wa feaaafe: | 


All the subjects living in the realm of a king have a right 
to be protected by the king in accordance with the tenets 
of dharma (principles of right governance) 


(Rama to Bharatha) (Ayodhya 100-48) 
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wet g aor fe created 
FEMHACTSER: WUT | 
gage: ertqere faery || 
A knowledgeable king who brings the entire earth within 
his sway and for that reason protects his subjects in 
accordance with dharma and dispenses justice accordingly, 


does, on release from the mortal world, reach the heaven 
as of right. 


(Rama to Bharatha) (Ayodhya 100-76) 


qari Gouseia dears sac: | 


That kind of food which a man eats, that food is food 
for his gods also. 


(Rama offering oblations to Dasaratha) (Ayodhya 102-31) 


AIM: GMERISR GousaTa: | 
Sea ara: uaa || 
The man is not independent: nothing moves according 


to his desires; destiny is inevitable; results of past actions 
drive man here and there. 


(Rama to Bharatha) (Ayodhya 105-15) 


All the acquired treasures perish after a point; all positions 
when attained foretell downfall; all unions end in separation; 
life also ends in death. 


(Rama to Bharatha) (Ayodhya 105-16) 
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Fa Wea Tea ARTA | 
Wa Re oe AR AOE || 


When fruits ripen, their only fear is their impending fall; 
for a man born in the world, there is no positive fear other 
than death. 


(Rama to Bharatha) (Ayodhya 105-17) 


MIN gewpi vint yrasafiete | 
wae Weta aM: oRARyee Te: 
Even a house built with strong pillars gets dilapidated 
after long use, so does the human being wither away and 
get prone to old age and death. 


(Rama to Bharatha) (Ayodhya 105-18) 


aera wrt ag uw a wfaPtadc! 
area aE yet AARySITpAT || 


A night which passes away does not occur again; the 
waters of the inundated river Jamuna do not remain for 
ever but drain into the ocean which is the permanent abode 
of all waters. 


(Rama to Bharatha) (Ayodhya 105-19) 


geri vest aaa mre | 

arafe eparergy, Hey wreaftratera: || 
Days and nights roll off like water getting evaporated by 
the rays of the sun in summer and thus quickly reduce the 


life of all beings. 
(Rama to Bharatha) {Ayodhya 105-20) 
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aaa i ferries | 
arRA ea ae Reresr a ay al 


Think of your soul; why do you think of others - whether 
existing or past? Your life is getting shorter every moment. 


(Rama to Bharatha) (Ayodhya 105-21) 


wed Feet we FaPiee | 
Te Yekrart we seaPtade || 


Yama (God of death) walks along with a person and sits 
when he sits; he follows one closely however long the 
journey may be. 


(Rama to Bharatha) (Ayodhya 105-22) 


TWAS doa: we: <aarsda fRrwET: | 
CRA Geel viet: fe R qe waraaq I! 


Wrinkles appear on one’s body and the hair turns grey 


with age. How can a man withstand the crumbling mortal 
frame? 


(Rama to Bharatha) (Ayodhya 105-23) 


wags afte aeaaaiia wi! 
Ser Wages AGE: vases || 
Human beings rejoice with the dawning day and also 


with the setting of the sun, least realising that their lifetime 
is thus getting shorter. 


(Rama to Bharatha) (Ayodhya 105-24) 
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Seragyd sea ad qafteriy | 
Seg URaca wfc wrerdera: || 
People celebrate the advent of each and every season; 
little do they realise that their lifetime is getting shortened 
by such revolutions of seasons, 


(Rama to Bharatha) (Ayodhya 105-25) 
wT AS Tae a weal Fata! 
weal a aa Gea Ha 
wd ud a yaa seas ay a 
we aaarar gat erat fears: | 
Even as two pieces of wood are brought together and 
after being together for sometime they are again separated 


by tidal waves, so do wives, sons, relations and assets with 
a person; their separation is certain. 


(Rama to Bharatha) (Ayodhya 105-26,27) 


ae often wet wattadt | 
aa afta ured doerecageiac: | 
There is no living being which can have its destiny 
changed. There is no use to anyone of grieving over the 
death of a person. 
(Rama to Bharatha) (Ayodhya 105-28) 


zen fe uel weet qerenftacafarerc: | 
sererrenta gach xacrtAte || 
wd gate art: fagtarrel ga: | 


Even as a stranded person on noticing a travelling group 
passing that way would crave their indulgence to follow 
them, so would a man unhesitatingly tread the path of 
righteousness (dharma) trodden by his forefathers. 


(Rama to Bharatha) (Ayodhya 105, 29,30) 
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FR: TTA Vea asPrates: | 
ae YS Pataca: Yen: WoT: || 
The failing old age, like a torrent of water, cannot be 
reversed; as people cherish final beatitude (Moksha or 


deliverence from the cycle of death and birth), one should 
yearn for reposing the soul in eternal rest. 


(Rama to Bharatha) (Ayodhya 105-31) 


way AEN viaeensafa cen afal 
aR ATTA At a: | 


To one to whom a dead person and the living person 
mean the same thing and to whom ‘having’ or ‘not having’ 
makes no difference - to such person with imperturbable 
mind what circumstances can cause grief? 


(Bharatha to Rama) (Ayodhya 106-4) 


saat fe yo Feehfe ge aft: | 


It is an adage that living beings become senile when 
approaching their end. 


(Bharatha to Rama describing Dasaratha) . (Ayodhya 106-14) 


fogté waftard yar aemy AR] 
Taye Ac aes faattearadiszer || 
When a father swerves from righteousness, a son should 
bring him back to righteousness; then only is the son 


praised by the world. If the son does not do so, it is against 
dharma (recognised conditions of good living), 


(Bharatha to Rama) (Ayodhya 106-16) 
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STAT fe aT TATA || 
Of the four ashramas (stages of life of a person) that of 


a householder is the loftiest. 


(Bharatha to Rama) (Ayodhya 106-23) 


Ua agftersier flame aa! 
atta fetter erafavergy sia 


Gnef is expressible in a variety of ways like crying and 
weeping; all these should be avoided. by a brave and wise 
man whatever may be the circumstances therefore. 


(Rama to Bharatha) (Ayodhya 106-39) 


woe ge ey fers ay oafaq| 
Fea UR gra vq ferzatd | 


Who is related to whom in this world? What is to be 
obtained from anyone else? The living being is born 
individually and dies also alone. 


(Jabali to Rama) (Ayodhya 108-3) 


Praag ges: orsrareratat: | 
a 7 ood Ung Paraaest: | 


A person who does not respect established traditions and 
committing sinful acts, preaches against established codes 
of conduct, will never be respected by virtuous people. 


(Rama to Jabali) (Ayodhya 109-3) 
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porapart a ak gory | 
Rata arena yfa a ae aster || 


Good conduct of the person alone helps to distinguish a 
person of high descent (parentage) from one of low descent 
and a virtuous or upright person from a knave. 


(Rama to Jabali) (Ayodhya 109-4) 


agra Wargareaer fF ToT: | 


Whichever code of conduct is adopted by the king, his 
subjects also follow the same. 


(Rama to Jabali) (Ayodhya 109-10) 


. ok a . 
THA US EI are: yea: | 
Truth and compassion can be evolved as the basis of a 


king’s rule by long tradition; thus truth is the base for 
sovereignity and the world is dependent on this fact. 


(Rama to Jabali) (Ayodhya 109-11) 


RIT saa Tera fF AAR) 
wera) fe chasherae crash erry || 
The rishis (seers and saints) and even the gods regarded 
truth alone as ultimate. One who sticks to the cause of truth 
alone attains an everlasting position. 


(Rama to Jabali) (Ayodhya 109-12) 
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SIT we WaTaGTAeT: | 
erred wT att yet eeter area || 


People dread a liar even as they dread a cobra; truth 
alone is regarded as the highest dharma (virtue) and it is 
the root of the paradise. 


(Rama to Jabali) (Ayodhya 109-13) 


VATA oe wer vat was | 
Sere wai aaa We Is I 
Truth is regarded as the highest god. Lakshmi dwells in 
truth (Lakshmi pervades truth). Everything in this world is 
founded on truth. There is nothing higher in status (more 
laudable) than truth. 


(Rama to Jabali) (Ayodhya 109-14) 
quite gd aa ca a asi al 
SERIE ATRATRT Faq || 


Charity, sacrifice, oblations, penance and the Vedas - all 
these are fouded on truth; therefore everyone should practice 
truth (have truth for his guidance). 


(Rama to Jabali) (Ayodhya 109-15) 


wR: Wadd cea: Ted Ber 
Agere f fea: veel Hetaa|| 


One who is truthful rules the world; he attains heaven on 
his death; one who is not truthful may protect his family 
but still goes to the hell on his demise. 


(Rama to Jabali) (Ayodhya 109-16) 
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SCRA Wearever: | 
7a car 4 fice: adroit a: geil 


Neither the gods nor the forefathers ever accept oblations 
of rituals offered by an unreliable or fickle-minded person: 
thus we have heard (from elders). 


(Rama to Jabali) (Ayodhya 109-19) 


wre ged OM RT META | 
am fren are Arted oH oq || 


A sin is conceived by the mind, committed by the body 
and uttered by the tongue in the form of untruth; these 
three limbs of the human frame partake of a sin. 


(Rama to Jabali) (Ayodhya 109-22) 


yf: ota cet: ged wera | 
wR aqeara weaatd wa aq 


Kingdom, name, fame and wealth - these are attained 
only by a person free from sin (free from the three forms 
of untruth above enumerated) and make him deserved of 


the heaven. Therefore everyone should always hold himself 
steadfast to truth. 


(Rama to Jabali) (Ayodhya 109-23) 


wi a a um a 
warren Paqeai a 


PoRGMeaea we 
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TTT Faraee 
wares Unser fam: | 
oy ATR TI 
ere Serr: || 
The wisest people have observed that truth, prowess, 
sympathy to all living beings, soft-spokenness, reverence to 
Gods, guests and the learned - these are the paths leading 
a person to abode of heaven. This is how the learned 
brahmins realise and practise the path of dharma with 
unswerving rectitude and hope to reach the holy heaven. 


(Rama to Jabali) (Ayodhya 109-32,33) 


The sages are magnanimous; they cherish virtue; they 
associate themselves with virtuous people; they are charitably 
disposed; they are compassionate to all; they are devoid of 
wickedness; they alone on this earth are noteworthy people 


and deserve to be respected. 


(Rama to Jabali) (Ayodhya 109-37) 


are ore a at a ae a yt! 
ara eA fat at ara cet ARTA: | 
A woman to whom her husband is the most beloved, 


may he live in the town or suffer in the jungle, may he be 
a sinner or a saint, only woman with such disposition alone 


attains the worlds of bliss. 
(Anasuya to Sita) (Ayodhya 117-24) 
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gate: erred a ertar ofeafsr: | 
Sara A Sad ofA: || 
To women, who by their nature are noble, a husband is 


the highest and God, may he be bad in character, sensuous 
in disposition or in bereft of wealth. 


(Anasuya to Sita) (Ayodhya 117-26) 


A Aareotea prea: | 
prmdaaeca ATMA AT: || 


Those women, whose hearts are subjugated by lust, wish 
to control their husbands; they are wicked; they do not 


realise that to a woman there is no relation above her 
husband. 


(Anasuya to Sita) (Ayodhya 117-27) 


CRSA Arafat | | 


Nothing has been prescribed as a penance for a woman 
beyond serving her husband faithfully. 


(Sita to Anasuya) (Ayodhya 118-9) 


RORY Asia we wae: | 
a Refrsuri aa wala Faq || 
A king who takes the sixth share of the produce (income) 


from his subjects by way of taxes but does not protect them 
as his own children, commits verily a heinous sin. 


(The rishis of Dhandakaranya to Rama) (Aranya 6-11) 
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PgR verraieresahe: |I 
wife ead wa afl a agar | 
FeMrRUrTATE as ash ArT || 


A king who always protects the subjects of his kingdom, 
as he would his own life or even treats them as dearer than 
his life will attain everlasting fame and he is sure to reach 
the world of eternity (Bhrama Loka) and be felicitated 


there. 


(The rishis of Dhandakaranya to Rama) (Aranya 6-12,13) 


wea oe en BPP orb: | 
Sa WSTgHT: wor eo wert: || 


A king who protects his subjects with unswerving rectitude 
in accordance with tenets of dharma gets a fourth share in 
the fruits of the penance acquired by the rishis who sustain 
their lives with roots and fruits and vegetation. 


(The rishis of Dhandakaranya to Rama) (Aranya 6-14) 


TOR 
urerierad fear a a Yea! 


Three are the evils bom out of desire; of these falsehood 
is grave; graver are coveting another's wife and being 
violent towards another even without enmity. 


(Sita to Rama) (Aranya 9-3) 
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aA: TAT THOTT BSA | 
aor ama wd hare ore 
Wealth is obtained through dharma (virtuous living); 
happiness is obtained through dharma (virtuous living); 


through virtuous living everything is obtained. The entire 
world is dependent on dharma. 


(Sita to Rama) (Aranya 9-30) 


aman Frater: aif sae: | 
TSG A PTS Ea II 


A wise man attains the fruit of dharma only by observing 
scrupulously the rules of proper conduct and overlooking 
discomfort in his course. Perpetual happiness is never 
obtained through easygoing pursuit. 


(Sita to Rama) (Aranya 9-31) 


war fe sepfecstormange: wr | 
TRS fore waa 


Women love their husbands in prosperity but discard 


them in gloom; this is the very nature of women ever since 
the world was created. 


(Agasthya to Rama) (Aranya 13-44) 


Was ceed Ma Gera aeM| 
Tesitah: Mepeprast ey zea: || 
The women (generally) are in their minds so fleeting as 


lightning,so sharp as arrows and so swift as Garuda or even 
as the wind. 


(Agasthya to Rama) (Aranya 13-45) 
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a fisangad age fever eft 
wa cWevaesd (Rae B:) || 
The popular saying over the world is that human beings 
inherit their characteristics from their mother and not from 
the father. (This has been falsified by Bharatha) 


(Lakshmana to Rama) (Aranya 16-35) 


Teo WT FR: aT | 
aarrafet arerrieaist 7 fests! 


A person who, devoid of sympathy, indulges in 
contemptible and cruel acts, does not sustain himself, even 
if he is the lord of the three worlds. 


(Rama to Khara) (Aranya 29-3) 


ay crafters J gall avrerax| : 
det wader ef ws serra |! 
(Ye, Demon!) A person who does things in a manner 


repressive of the world is repelled by all vehemently even 
as, a venomous serpent is, when noticed. 


(Rama to Khara) (Aranya 29-4) 


aprerf gatr: arret at A qe | 
we: uate ced aren axranfed || 
A ruined character, who out of infatuation or greed 


perpetrates sinful acts and never realises what he does, eats 
the fruits of such sin voluntarily as the forest lizard devours 


a hailstorm. 
(Rama to Khara) (Aranya 29-5) 
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4 fae ororenair: ger ctresopaetcn: | 
tert ory feera sehen ga gar! 


When cruel people of contemptible conduct attain wealth, 
they will not live long to enjoy it, but will perish like 
uprooted trees, 


(Rama to Khara) (Aranya 29-7) 


WIV HA Gat wet TT soy: | 
aR vata amet gar qeftarday || 
A person committing sinful acts will positively suffer their 


chronic consequences when the time comes just like flowers 
blossoming at the advent of the pertinent season. 


(Rama to Khara) (Aranya 29-8) 
4 frend ae aa arto pa 
wT aA Yaa ATTA || 
Even as the effects of consumption of poisonous food are 


realised soon afterwards the consequences of commission of 
sinful acts are realised not long after. 


(Rama to Khara) (Aranya 29-9) 


feerat saat a 3 wahe aah: | 
aera 4 a featora ea afgar || 


Men who rise high by their eminence, valour and prowess 
do never become elated and boast of themselves haughtily. 


(Khara to Rama) (Aranya 29-18) 
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pa afer: wax aisferafa | 
aya FWA Wasa WTA |! 


When his end (of life) approaches, who among the 
highborn heroes engaged in war would boast of his own 
valour out of context? 


(Khara to Rama) (Aranya 29-20) 


wet a Ary aga Feta | 
gal 4 agaera ereraftafa son: | 
A licentious king devoted to cheap pleasures is never 
respected by subjects but is shunned by them like the fire 
used to light a funeral pyre. 


(Surpanaka to Ravana) (Aranya 33-3) 


wea ara a: area araftefa area: | 
O74 we wer ag aafdaafal! 


A King who, by himself, fails to carry out the legal duties 
in time falls along with his kingdom for that very reason. 


(Surpanaka to Ravana) (Aranya 33-4) 


AAT FeRAM TT | 
aaa at seractagfta fear: || 
People avoid a king who does not make proper use of 
his spies and who is not accessible to his subjects and who 
has no self confidence - just as elephants avoid the mire 
(quicksands) of rivers even from a distance. 


(Surpanaka to Ravana) (Aranya 33-5) 
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a4 vata ferred arts: | 
oT 4 sqa verry fea zr || 


Leaders of men who, not possessed of statesmanship, 
misrule a country, do not flourish even like mountains 
submerged in ocean. 


(Surpanaka to Ravana) (Aranya 33-6) 


Taare SI Walesa: | 
ARO Rage War sae: || 
Leaders of people become aware of things happening at 


a distance through secret emissaries. That is why kings are 
said to be farsighted. 


(Surpanaka to Ravana) (Aranya 33-10) 


If a king is irritable, Parsimonious, arrogant, haughty and 
wicked, none of the subjects will go to his rescue when he 
is in distress. 


(Surpanaka to Ravana) (Aranya 33-15) 


afenPrrerarearntd TAI 
wR ERP ee erst werafey | 
A ruler who assumes that he knows everything, who 
cannot be approached by any subject, who indulges in self- 


glorification and who gets irritated without Provocation, he 
is slain by his own men at the time of distress, 


(Surpanaka to Ravana) (Aranya 33-16) 
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area wrath ay a fate a] 
fs wad seeatgen areata | 


A king who does not carry out his royal functions at 
proper time and is reckless in regard to spots of danger falls 
from his position and is humbled like a trash. 


(Surpanaka to Ravana) (Aranya 33-17) 


yer: ae yacerd aretha sgh: | 

ag wore: arkeregeae: || 
Even dry sticks, rusted iron bits and dust may be of some 
use on occasions; but deposed kings are absolutely useless. 


(Surpanaka to Ravana) (Aranya 33-18) 


Va FN aT: Weal a Bec ae! 
ud woarukye: areiist Frets: || 
A cloth used over a long time and a garland crushed by 
being worn - both are useless; likewise, a ruler deposed 
from power is fit for nothing though he is strong. 


(Surpanaka to Ravana) (Aranya 33-19) 


amraes a wre Wait fara: | 
wast pias a won feed fae || 
A king, who is very vigilant, who controls his senses, who 
knows what he should do, who cherishes statecraft and who 
is grateful to his subjects, can alone reign as a king over 
a long period. 
(Surpanaka to Ravana) (Aranya 33-20) 
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APA TUR ory ATaeTT | 
APIA UTA Yor oy: || 
A king who sees through eyes of justice and dispenses 
indignance and mercy as warranted by occasions is awake 


even when he sleeps with eyes closed. Such a king is 
honoured by his subjects. 


(Surpanaka to Ravana) (Aranya 33-21) 


Fer: For Wey Ud Haaex: | 
aire 3 Ra gag an a gehy: || 


There are many people to please and placate; but rarely 
can one be found to administer wholesome but bitter truth, 
equally rare can a person be found to listen to such wholesome 
words. 


(Maricha to Ravana) (Aranya 37-2) 


apes ont yaa: oes 
Taare ARE: Ares wT II 


Even virtuous people who do not commit sinful acts 
perish because of association with evil-doers just like fish in 
lakes inhabited by sharks. 


(Maricha to Ravana) (Aranya 38-26) 


Wey ATI AE | 


There is nothing more sinful than outraging the modesty 
of the wife of another. 


(Maricha to Ravana) (Aranya 38-30) 
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wed: Wea oe gaa earafec: | 
RETR AERA AT: || 


Many good people following the path of virtue, have 
perished along with their retinue on account of the sins of 
others associated with them. 


(Maricha to Ravana) (Aranya 39-20) 


ust fe siege 7 og yatuc| 


It is certain that a man who causes displeasure to a king 
never attains happiness. 


(Ravana to Maricha) (Aranya 40-27) 


sae: arg f8 wor arene: | 
Frorerearden fz: |! 


A king who is waywardly and is given to wicked life has 
to be checked by his good ministers. 


(Maricha to Ravana) (Aranya 41-7) 


wore fe ea aT TAT a! 
TATRA TRY, Cee TTT: || 


The prevalence of dharma (righteousness) and of glory of 
people depend on the ruler, it is certain. Therfore the king 
should be guided well in all circumstances (by the ministers). 


(Maricha to Ravana) (Aranya 41-10) 


wet cei wee a ther feraz| 
a aft wfeteperr afte were || 


It is not easy for a ruler to rule a country for long by cruel 
or tyrannical disposition and without self-control. 


(Maricha to Ravana) (Aranya 41-11) 


4 dermorafea wr we a 8) 
fest geresitar aaah zen || 


Ministers who misadvise their kings perish along with 
them just as inefficient riders goading swift horses over 
uneven grounds kill both the horses and themselves, 


(Maricha to Ravana) (Aranya 41-12) 


vata wfepert wonder way | 
TAT A SET AMT ATATAAT ae || 


Subjects ruled by a cruel leader who does not care for 


their welfare do not prosper even as sheep entrusted to the 
care of a fox. 


(Maricha to Ravana) (Aranya 41-14) 


ween fe waAR AT: 
fea 4 eta getter | 


When a person has spent his life and is almost dead, he 
will not listen to the wholesome advice of well-meaning 
friends. 


(Maricha to Ravana) (Aranya 41-20) 
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are Treiaesy daresay | 
Tere: wea Te || 


When a person realises a coveted thing without slackened 
efforts, that thing is known as an asset by wise economists. 


(Rama to Lakshmana) (Ayodhya 43-32) 


frada aft 4rat oxerafastarq | 
7 TRAE seRise fare 
PASHRIAT ERT we fA || 
Turn away your mean mind from the idea of molesting 
other’s wife. A gentleman will not commit an act which will 
be despised by another. One who is capable of discerning 


good and evil should protect the wives of another as one 
would like his own wives to be respected by others. 


(Jatayu to Ravana) (Aranya 50-7) 


at a ae a om Reema | 
APR oF Tenet || 


Wise men discern and settle problems involving dharma 
(righteous conduct), artha (pursuit of wealth), kama (things 
to be cherished) and thus guide the kings where solutions 
are not manifest in the sastras (books regulating conduct). 


(Jatayu to Rama) (Aranya 50-8) 
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Tar Ts SS Fea APrrar A: | 
oF: I aT WG a wort wade 
The king is the fountain-head of dharma (righteous 
conduct), kama (cherished desires) and the storehouse of 
lofty wealth; therefore good or bad conduct, virtuous deeds 


and sins - all occur in the world with the king as their 
foundation, 


(Jatayu to Rama) (Aranya 50-9) 


orm waa at ae a wee: ogy 
af gered areacrat faq II 


Innate qualities of a person cannot be rectified by any 
amount of endeavours; that is why prosperity does not 
remain long in the association of the wicked people. 


(Jatayu to Rama) (Aranya 50-11) 


wae adel a ae areeaq| 
Teas aravet ve aera || 
A man should carry only so much of weight beneath 


which he will not sink; food should be also consumed to a 
limit conducive to digestion and good health. 


(Jatayu to Rama) (Aranya 50-17) 


ape A weet a a ae ye 
WR wie: See Waray || 


Who will do an act which will bring him neither recognition 
nor virtue nor distinction nor fame but will only cause bodily 
strain? 


(Jatayu to Rama) (Aranya 50-18) 
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ammeah fF aI 7 aA 
Cera wahIgERy || 
Persevering men do not relax in their efforts even in very 
difficult tasks. 


(Lakshmana to Rama) (Aranya 63-19) 


qrerae ya saa Peay | 
7 one wpa wayarfectes: | 


Even the greatest of living beings and of men who are 
foremost among living beings and even gods cannot defy or 
avert the visitations of destiny. 


(Lakshmana to Rama) (Aranya 66-11) 


waa wy SIT Maa era: | 
BRERA fen TATA || 


Even among the living beings who do not have sixth 
sense (animals and birds) are seen at all times noble ones 
which pratice virtue.and display valour and are also eager 
to protect others. 


(Rama to Lakshmana) (Aranya 68-25) 


seit f& qearatat: aricraferrer | 


Where a person fails to realise the fruits of his action 
once, he cannot hope to realise it without repeated efforts. 


(Lakshmana to Rama) (Kishkinda 1-139) 
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SOME TATA ARTETA ToT | 
Tee cease Sq gchry || 
Perseverence is an effective means (to attain anything); 
no power is greater than perseverence; nothing is impossible 


to be attained by a person who persists to attain it with 
determination. 


(Lakshmana to Rama) (Kishkinda 1-140) 


VOTE: Geo: ae ay | 


Persons equipped with perseverence (determination) never 
get slackened in their efforts. 


(Lakshmana to Rama) (Kishkinda 1-141) 


eR aeiEy a wa ar vifearah 
Pere wear gear gfeararetesa || 


Be it an occasion for distress, loss of assets, calamity or 
even apprehension of loss of life, a steady man reflects 
upon it with wisdom and never gets discouraged, 


(Sugriva to Rama) (Kishkinda 7-9) 
afeeng ay fet tat atsqada| 
Wwe: we aga AS || 


A man who is always immature and coward is helpless; 
in times of distress, he sinks in grief like everladen boats 
sink in waters. 

(Sugriva to Rama) (Kishkinda 7-10) 
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a stengait 7 asi tea ger 
core att det a wt ehfagreh || 
Those who yield to grief never attain happiness; their 
sharpness also becomes subdued. Therefore you should not 
grieve (over the past). 


(Sugriva to Rama) (Kishkinda 7-11) 
hemor wifes ay wer: | 
To a man overcome by grief, even his life is at stake. 
(Sugriva to Rama) (Kishkinda 7-13) 
wd TET a Taran a) 


afer ara resty aT: || 
Be it silver or gold, clothes or jewels, noble people 
consider them as precious to be enjoyed in the company of 
friends. 


(Sugriva to Rama) (Kishkinda 8-7) 


STRAIN secarnshs a FA | 
Tre wade Ge Gea cenfaay | 
Be it sacrifice of one’s wealth, of one’s pleasure or even 
of one’s life - it is only fitting that these are sacrificed for 
the sake of good friendship. 


(Sugriva to Rama) (Kishkinda 8-10) 


gfeagacdt ash weqhicd wer afer: | 
Whether in prosperity or diversity, a friend is a sole 
resort for oneself. 
(Sugriva to Rama) (Kishkinda 8-40) 
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a fe wad wrt ao ye aT at yer 
SRT BIT cle || 


Whoever kills a drunken, insane or sleepy man or a 
coward, the sin committed by such a person is so grievous 
as causing abortion of a foetus. 


(Vali to Dundubhi) (Kishkinda 11-36) 


omaftart 2 waezatary | 
ator ake aonafater || 


To gallant men who have never fled or encountered 
defeat in a battle, ignominy is more agonising than death. 


(Vali to Tara) (Kishkinda 16-3) 


GA: A aTAT TAT gfe: aed UT: | 
aa TT Toy aeSsaeTgeAy || 
Prowess, self-contral, patience,virtue, courage, truth and 


valour and the disposition to punish offenders - these are 
the essential characteristics of a ruler. 


(Vali to Rama) (Kishkinda 17-19) 


Tatra Frezreratt | 
MGR FUT: TATA: || 
Sovereignity and modesty, punishment and munificence, 


all these go with royalty, but these powers should not be 
dispensed by kings to the dictates of whims. 


(Vali to Rama) (Kishkinda 17-32) 
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Reel Sele ABE: wae Tr: | 
aaRaw: Rea a wd Rent: || 
He who kills a king, he who kills a brahmin, he who kills 
a cow, he who steals another's wealth, he who indulges in 
killing living beings, he who practises atheism and he who 
marries before his elder one marries - all these are destined 
to go to hell. 


(Vali to Rama) (Kishkinda 17-36) 


weg ada fant year: | 
ae Toe Tee Aa Wea: | 
One who proclaims secrets out, one who is miserly, one 
who betrays a friend and one who cohabits with the wife 
of his elders (parents, elder brother or teacher) - these go 
to the world of sinners, beyond doubt. 


(Vali to Rama) (Kishkinda 17-37) 


aaa frac afer a yf! 
fiers wn ge: 8 wT ewarafad || 


A king in whom truth, statesmanship and reverence to 
great men are manifest, as also prowess recognised by 
scriptural percepts and who knows the proper time and 
place for each action, he alone reigns as a king. 


(Rama to Vali) (Kishkinda 18-8) 


wer wat far asl aa fret wrest | 
sare fot sem: eh uf fe afta: 1 
The elder brother, the father and the one who imparts 


education to a person - these three should be considered 
as one’s own parents by a person who abides by dharma 


(righteous path) 
(Rama to Vali) (Kishkinda 18-13) 
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aaa: Ja: Brean} qo a: | 
tant aan: tea any || 


Younger brother, son and goodnatured disciple - these 
three are to be treated by a person like his sons. This is 
based on the principles of dharma. 


(Rama to Vali) (Kishkinda 18-14) 


WA: RAGS: Tet ard | 
The subtle concepts of dharma (righteous conduct) followed 


by great men cannot be perceived by others even with great 
efforts. 


(Rama to Vali) (Kishkinda 18-16) 


PROTA ATT Is BAPTA | 
The Supreme God who prevades the hearts of all beings 


is aware of the right and wrong implications of each action 
(committed by everyone), 


(Rama to Vali) (Kishkinda 18-16(2)) 


aie ar aft arat aregora a | 
WAG AR: GAT TRA eve) TTT || 


To a man who being lusty enough violates the modesty 
of his daughter, sister or younger brother's wife - the 
prescribed penalty for him is death. 


(Rama to Vall) (Kishkinda 18-23) 
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WaPTTSG sea TTT AAA: | 
Prorat wa: yates eM |! 

If men perpetrating wrongful acts undergo proper 
punishments therefor imposed by the kings - they get 
expiated of such sins and attain heavens just like good men 
performing virtuous deeds. 


(Rama to Vali) (Kishkinda 18-33) 


aretel federer wreae eae | 
Wea waa Taare fer || 


A thief is discharged of his theft by serving the punishment 
or by pardon; the king who does not punish him for the 
theft is himself visited with the effects of his fault. 


(Rama to Vali) (Kishkinda 18-34) 


wet a ues arg sant evga 
ariaremnrerngay & areata: |! 


A ruler who inflicts punishment on a-person deserving 
punishment and the subject who is punished for his wrongdoing 
- both of them are relieved of their shortcomings (the 
wrongdoer from the sin and the ruler of inflicting a punishment 
on a subject) having accomplished a duty effectively. 


(Rama to Vali) (Kishkinda 18-64) 


rapa VGRTHH Ae GHA | 
RepRAcas Ws HoT YAP || 
A living being (man) on death reaps the fruits of his good 
and evil deeds, relative to their being worthy or unworhy 
and unaffected by the deeds of any other person. 


(Hanuman to Tara) (Kishkinda 21-2) 
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afeert g at at ari wag gf 
Pureggish feraqgers a: | 
May she have sons, may she have sumptuous wealth and 


grains, a woman who has lost her husband is but called a 
widow. 


(Tara to Rama) (Kishkinda 23-13) 


A oreiger fesacrt erernrtgg || 
Prafa: ari orm Rafe: afr | 
Patek Pars aren || 
It is impossible to do anything against the decree of 
destiny; destiny is the root cause of everything in this world. 


It is the force which directs hurnan beings in their actions 
throughout. 


(Rama to Sugriva and Tara) (Kishkinda 25-3,4) 


4 oat arafece apart aft Asa: | 
THe ada SRR ara: BENT || 
No one is the doer of anything; no one is a master 


capable of directing a thing to be done; the world moves 
on its own routine and destiny activates the world. 


(Rama to Sugriva and Tara) (Kishkinda 25-5) 


? 


4 et: areas a are: geal | 
word fe warm a aftaeftada il 


The actions of providence are controlled by itself; the 
dictates of destiny cannot be enlarged or contracted. 
Therefore no one can evade the dictates of providence. 


(Rama to Sugriva and Tara) (Kishkinda 25-6) 
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7 ora wy 4 agi ww: | 
a fiasiteeies: prot aera Ta: | 
Providence has no bias, it needs no favour from outside, 
nor need make efforts; it has no bondage like friendship or 
kinship; it is the root cause for everything; it is not controlled 
by one’s preferences. 


(Rama to Sugriva and Tara) (Kishkinda 25-7) 


TUR Hr RAATed: I 


Dharma, artha, kama - these are attained by a man as 
fruits of destiny at (providentially) determined times. 


(Rama to Sugriva and Tara) (Kishkinda 25-8) 
wiradt oaritafea water: 
To a man groping (for long) in doubts everything gets lost. 
(Lakshmana to Rama) (Kishkinda 27-34) 
sere deg wiser goad | 
aha Ueda AA: II 


An eminent person gratefully requites the help rendered 
to him by another; but an ungrateful one fails to do so and 
thus wounds the minds of good-natured persons, 


(Rama to Lakshmana) (Kishkinda 27-45) 


at fé fag areas: wad ay addi 
re wet a asa warhead || 


The one who gratefully helps his friends at the proper 
Occasion and context, his kingdom prospers. His fame and 


eminence also rise up, 
(Hanuman to Sugriva) (Kishkinda 29-10) 
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we eres ass fara a fag) 
are wale a Wed FES || 
A king who has a sumptuous treasury, adequate army, 
good friends and proper faculty for deliberation - only such 
a king rules his kingdom for long, 
(Hanuman to Sugriva) (Kishkinda 29-11) 
werey weather fray aszade| 
wre percae: Wisasrfaeee || 
A person who relegates all personal matters and zealously 
engages himself in the mission of his helpful friends - he 
is not obstructed by calamities. 
(Hanuman to Sugriva) (Kishkinda 29-13) 


Ry aeeniay aay aa! 
U eq Fedraata fas goad! 

He, who attends to his friends’ mission after inordinate 
delay, fails. to fulfil his duty to his friend even though he 
might accomplish great things. 

(Hanuman to Sugriva) (Kishkinda 29-14) 


4 fe aegtcre adsense | 
afecs fe ark waeqrererfaarr: | 


An act performed without being goaded (reminded) is not 
an act delayed; but an act performed on being reminded 
is one performed out of time. 


(Hanuman to Sugriva) (Kishkinda 29-20) 


aRargart yd arquator | 
ora aS ay ea a ae Gea: || 
A person who promises help to another in return for help 


already rendered by the other but fails to render it, he is 
the lowest among men. 


(Rama to Lakshmana) (Kishkinda 30-71) 
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WT ae To a fe aeRART| 
wer werent wae: Ged: || 
May it be easy or difficult to accomplish, a person who 
fulfils a promose made to a friend in terms of such promise, 
he is a hero among men considered as excellent. 


(Rama to Lakshmana) (Kishkinda 30-72) 


eat apa frat a yafr a1 
arpa wee: PaEATATTySTA | 
After having received notable help from other friends, if persons 
fail to render gratefully help promised in return, the corpses of such 
ungrateful persons are not tasted even by camivores. 


(Rama to Lakshmana) (Kishkinda 30-73) 


a fe ay sera: afte erry! 
Great men are never harsh to women under any 


circumstances. 
(Sugriva to Tara) (Kishkinda 33-36) 
wm: ype Tad 
aati fitters: | 
Who will meddle fearlessly with a conflagration occurring 
in a forest of dead trees? 
(Sugriva to Tara) (Kishkinda 33-41) 


q fe eaeiftrgeel oid ween! 
caret wieq area oR 
Nowhere has it been said that drunkenness is a means 


of realising dharma (virtues) and artha (wealth); on the 
contrary, dharma and artha as well as kama (affection) are 


effaced completely as a result of drinking, 
(Lakshmana to Tara) (Kishkinda 33-46) 
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UAT HERcTacpe Taha: | 
sears fare ART Tach Fer || 


On account of being ungrateful to a helpful friend, one 
loses the fruits of his dharmic (virtuous) deeds; loss of a 
good friend also causes loss of wealth, 


(Lakshmana to Tara) (Kishkinda 33-47) 


7 cuarch 4 f arekri 
sere rye: | 
A man infatuated with lust is not conscious of place or 


time (circumstances); nor does he discriminate in terms of 
Purpose or good and bad, 


(Tara to Rama) (Kishkinda 33-55) 


wearhorrias: aera fora: | 
Pose! a wa ae Alaa! 


A king of noble birth and of noble conduct, sympathetic 
to living beings, possessed of self control, grateful, and 
steadfast in truth - he is respected everywhere, 


(Lakshmana to Sugriva) (Kishkinda 34-7) 


*Rg won Rerctsey frarerggenttory | 
feat sfasi pea a axa: || 
A king who, adopting unrighteous ways, forgets the great 
help rendered to him by friends and gives up his own 
promise to them - no one is more malicious than he is, 


Lakshmana to Sugriva) (Kishkinda 34-8) 
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wera ei wee a Ta! 
SAM Tor sR ger: gears || 
When a person utters falsehood for the sake of gaining 
one horse, he commits the sin of hurting a hundred horses; 
when he does so for the sake of a cow, he commits the 
sin of hurting a thousand cows; when he does so for the 
sake of a man, he ruins himself and the whole of his clan. 


({Lakshmana to Sugriva) (Kishkinda 34-9) 


We Gari flari a aafaaife a: 
ae: WA UW Fe: tara | 
When one, after getting his object fulfilled by friends, 


becomes ungrateful and fails to requite the help suitably, he 
deserves to be killed. 


(Lakshmana to Sugriva) (Kishkinda 34-10) 


qa a EM a aR wad wT! 
frepfafdecr ufos: pat ae Prepfe: 11 


Modes of expiation of sins have been prescribed by great 
men in the case of a murderer, a drunkard, a thief and a 
man who fails to perform religious rites; but no mode of 
atonement has been prescribed in the case of an ungrateful 


person, 
(Lakshmana to Sugriva) (Kishkinda 34-12) 


et a art a ag ore ead! 
farsa wad oR aw won efter! 
One who properly comprehends the three principal objects 
- dharma (assumption of virtues), artha (pursuit of wealth) 
and kama (evincing desire), and pursues them at proper 
time, he alone deserves to be a king. 
(Rama to Sugriva) (Kishkinda 38-20) 
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feca wf cemsel a art aq frac! 
BW gay sen YS: oda: wlagee | 


He, whoever abandoned dharma (path of virtue) and 
artha (purposeful activity) and indulges only in kama 
(passionate affairs) is like a person sleeping on a tree top; 
he realises this only when he falls from there. 


(Rama to Sugriva) (Kishkinda 38-21) 


atari a gat fart dre x: | 
epee g wor ee gor || 


Only kings who persevere in vanquishing enemies and 
retaining hold on friends and who comprehend dharma 
(virtue), artha (wealth) and kama (desire) effectively - they 
only prosper as virtuous sovereigns. 


(Rama to Sugriva) (Kishkinda 38-22) 


wa a wfpate: gear wT gy: | 
He who does not requite the help rendered by another 
to himself is blameworthy of all men. 


(Rama to Sugriva) : (Kishkinda 38-26) 


fare: fer AR cies faerrarqacdc | 


Everything in this world occurs to man as destined by 
providence. 


(Sampathi to Vanaras) (Kishkinda 56-4) 
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4 fe wricari veal feed afaql 
arraft om: afta || 
None, nowhere, not even a low born, will harm a person 


who approaches him cordially, 


(Sampathi to Vanaras) (Kishkinda 59-17) 


4 faare aa: apr faerel era: | 
fawrel eft yer act He sa |I 
One should never get disheartened at any time; diffidence 


is the worst of all shortcomings; diffidence kills a person just 
as an infuriated serpent kills an infant. 


(Angada to Vanaras) (Kishkinda 64-11) 


fewrel a srerect fearhy wqafeerct | 
core oer era Gesell a Ryegate! 


When occasion demands that a person should put forth 
valour, if diffidence overtakes him, then he cannot realise 
any of the four principal objectives of human life (namely, 
dharma, artha, kama and moksha) 


(Angada to Vanaras) (Kishkinda 64-12) 


yearn: ferent cerenrertaeifeten: | 
faacra GeARATE | | 
Even matters which are sure to produce desired results 
fail to fructify if they are entrusted to an agitated messenger 
out of time and out of place. 


(Hanuman to himself) (Sundara 2-38,39) 
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aura geht rcnsht 4 ze 
areata fe arate go: often: || 


A messenger who overestimates himself as very 
knowledgeable one spoils the work entrusted to him even 
where it is well planned in advance. 


(Hanuman to himself) (Sundara 2-39,40) 


aH fe eqercneai wade | 
PIRI... || 


Mind is the cause for activating all the sensory organs 
impelling man to do acts, be they good or bad. 


(Hanuman to himself) (Sundara 11-42) 


ahd: Reringende: 1 ga 
oftdel fe wert watsly wake: || 
ait wpe Ge: wh sacs a: 1! 


Self-reliance is the cause of prosperity; it causes 
happiness; it is self-reliance which propels a person into 
action to achieve every object. It is self-reliance which 
makes human endeavour fructify. 


(Hamunan to himself) (Sundara 12-10,11) 


Wot AP Oe Arar se oTafa | 
Husband is dearer to a woman than all her jewels. 


(Hanuman on finding Sita) (Sundara 16-26) 
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age By ay ave afeateay| 

ware fapfias ware: oeay | 
Not satisfied with the company of his own wives, if a 
person with a waywardly mind seeks the company of the 


wives of others for momentary pleasure such wives of others 
bring for both themselves and him disgrace. 


(Sita to Ravana) (Sundara 21-8) 


SPAAMTARTE WAAAY THF | 
agai fersare uertr are a! 


Fertile countries and flourishing cities - perish beyond 
redemption when they pass into the hands of immature 
kings given to unjust pursuits. 


(Sita to Ravana) (Sundara 21-11) 


We ade waaha ale 
Aree aA We: | 


Great men say that death does not occur save at the 
destined time. How true it, indeed, is! 


(Sita to herself) (Sundara 28-3) 


Ufa saaArre AR aeeraTef | 


Happiness is sure to be realised by a man atleast after 
a long time if not sooner - (if he cares to sustain his life 


therefor) 


(Sita to Hanuman) (Sundara 34-6) 
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way a ya eR a Yarery| 
wad Gey Fea Hart: vasa || 
Whether a person be in extensive prosperity or in terrible 
misery, without discriminating in this regard, destiny (shaped 
by the good and evil deeds of previous birth) drags him 
along as though after binding him with a rope. 


(Sita to Hanuman) (Sundara 37-3) 


fatreprrierd: aftr carina | 
What is destined for him cannot be avoided by any 
human being. 


(Sita to Hanuman) (Sundara 37-4) 


Ta why wefa venation: | 


Persons with infinite valour do not let unfinished even 
vulnerable jobs. 


(Hanuman to Sita) (Sundara 39-36) 


Appeasement cannot avail in the case of demons 
(rakshasas) nor can it be fruitful in the case of those rolling 
in wealth; sowing of dissension, may not yield results in the 
case of people with prowess. The only method to deal with 
these rakshasas now is to use force, 


(Hanuman to himselt) (Sundara 41-3) 


or aay fe a agaft aad | 
Teor wart arete || 
When entrusted with work, he who can accomplish many 


other things without detriment to things already concluded, 
is alone fit to do things. 


(Hanuman to himself) (Sundara 41-5) 


a Gaea eq: wereattes BATT: | 
a eel agen aq a waeiseferert || 
It is not that there is only one method of accomplishing 
a thing, be it even small; the person who knows diverse 
(alternative) ways of achieving a purpose, he alone is a 
competent person, 


(Hanuman to himself) (Sundara 41-6) 


TRG Feuer a gga araafercry | 
Praha merc deafefiaert | 
Those are blessed ones who by their wisdom control 


furning wrath like subduing a burning fire with water. 
(Hanuman to himself) (Sundara 53-3) 


PE WG A pahew: Hel eeMq PH! 
He: TORT area ARTE HAT II 
Which irate person will desist from committing sin (cruel 


act)? An irate person will kill even his preceptor or elders. 
An angry man will abuse with harsh words even virtuous 


people. 
(Hanuman to himself) (Sundara 55-4) 
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crear wepftct 7 fara afeferg | 
ATA pas Aare fees safe || 


When a man loses his temper, he can never be aware 
of what should be spoken and what not; in the mind of such 
a person there is nothing which should not be done, nor 
words which should not be uttered. 


(Hanuman to himself) (Sundara 55-5) 


merge sori emia Pees | 
Read vt at yey oa 


He who subdues wild anger with forebearance like a 
serpent shedding out its stale coil, he alone is called a 
‘man’. 2 


(Hanuman to himself) (Sundara 55-6) 


tearrrrerdisefaera | y 


When obssessed with one’s own riches, a man thinks, he 
himself is every thing. 


(Monkeys to Angada) (Sundara 64-17) 


a fe yeh Paarerral ariftr gent 
PART TATE: FEIT || 
A servant engaged to accomplish a. difficult task, if he 
completes it with meticulous care (to avoid any inconvenience 


or embarrassment to the master) he is said to be the best 
among persons. 


(Rama to Sugriva) (Yuddha 1-7) 
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Part a oy ard a gatgue: fer 
eal Fares THe A || 
Engaged in a task, when an experienced and capable 


servant does not accomplish it in a way beneficial to the 
master he is considered as mediocre. 


(Rama to Sugriva) (Yuddha 1-8) 


Pryact zoe: art az gate: weafee: | 
Wet qari THE: FOTN || 
Engaged in royal mission, if an experienced and capable 


servant, inspite of having had detailed instructions, fails to 
complete it - he is held to be the worst of men. 


(Rama to Sugriva) (Yuddha 1-9) 


Precis erree siroratgrencr: | 
wart aaa ent aferreste || 


When a man loses courage and gets dejected, all his 
efforts fail and bring him unexpected calamities. 


(Sugriva to Rama) (Yuddha 2-7) 


gers fe cheshy ele: vitatrarto: || 
In mankind, a man's dejection causes dwindling of his 
courage. 


(Sugriva to Rama) (Yuddha 2-15) 
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fase a Woe at separ: | 


Whether a thing (or a person) be out of reach or totally 
lost, dejection for that reason causes loss of all wealth and 
means. 


(Sugriva to Rama) (Yuddha 2-17) 


fen: gear ces sae: | 
Men in this world are of three types - good, bad and 
medium. 


(Ravana to Courtiers) (Yuddha 6-6) 


aPaRfeniga: whist | 
feats wartaereet a fa: || 
wed Wakien a: Hakearsradag | 
8a Hed We THE yet || 
After holding deliberations with capable counsellors 
(ministers) interested in his welfare or with friends equally 
disposed to him both in his prosperity and adversity or with 


sincere relations, if a person proceeds to action placing 
hopes in providence, he alone is the best among men, 


(Ravana to Courtiers) (Yuddha 6-8,9) 


verse fayaeat ef agree FA: | 
ve: ora pea crete ARI | 
He who deliberates adequately by -himself, thoughtful of 


the implications of dharma (right and purposeful action) and 
embarks on action, he is of the mediocre type. 


(Ravana to Courtiers) (Yuddha 6-10) 
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Irae a LIST | 
PREM a HAT ATTA: II 
He who arrogates to himself and commences an act 
without discriminating the right and the wrong and with the 
least regard to man’s dependence on providence and 
(consequently) fails in his mission, he is among the worst 
of mankind. 


(Ravana to Courtiers) (Yuddha 6-11) 


Even as men are classified as good, bad or mediocre, so 
can ministerial advisers be classified as good, bad or mediocre. 


(Ravana to Courtiers) (Yuddha 6-12) 


CHARITY URAGHA Sel | 
fact aa Ara caesar: || 


That is known as best advice which is tendered in 
unanimity by ministers (counsellers) after deep deliberation 
and based on scientific knowledge. 


(Ravana to Courtiers) (Yudha 6-13) 


aeahsta Hea apt aerate | 
yaa MART Aa) AETA: Ya: || 
Where the deliberations among ministers (council) are 


based on different reasonings but the decision is arrived at 
unanimously, such advice is known as of medium type. 


(Ravana to Courtiers) (Yudha 6-14) 
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arart afearenrt aa Ulerery | 
7 aaa saiska AaRseeTS || 
Where divergent views are advocated vigorously and a 


unanimous conclusion is not arrived at, it is known as the 
counsel of the worst type. 


(Ravana to Courtiers) (Yudha 6-15) 
agurafeatieandt ase: wry a wera 
Tey feeprreaear gaara: | 


The wise have said that only where an object cannot be 
achieved by employing the first three strategies (sama or 
appeasement, dama or munificence or offer of favours and 
bheda or threats) should the fourth (of the strategies), namely, 
application of force (danda), deserves to be dispensed. 


(Vibhishana to Ravana) (Yudha 9-8) 


mega 8 4 wage | 
ftoarara fea wey faar war || 
Physical force (by way of punishment) should be applied 
after adequate consideration, only against those who are 
lascivious and those who lack good fortune despite being 
careful; then only such application of force is useful. 


(Vibhishana to Ravana) (Yudha 9-9) 


PRAT Tera hyy | 
ane ER oe a getay || 
Seduction of another's wife is a crime that brings ignominy 
and also shortens one's life; it also causes dwindling of one’s 


wealth, and it is so wild that it leads to the commission of 
further crimes, 


(Vibhishana to Ravana) (Yudha 9-15) 
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aa woreraifty a: ait sary! 
Fe Mere vanfaftroreharya: | 
A king who discharges royal duties With determination to 
dispense justice, never has he to repent afterwards, 


(Kumbhakarna to Ravana) (Yudha 12-32) 


aaa aif fasta ah a! 
fearrnft gef sdiemaattag || 
Pursuits made employing improper methods beget adverse 


results even like sacrifices performed by persons who cannot 
control their senses. 


(Kumbhakama to Ravana) (Yudha 12-33) 


Aaah sarrararae | 
We aaa 4 a de =a 


He who decides to perform acts which ought to be 
deferred for future, and postpones acts which ought to be 
performed at earlier stages - cannot discriminate between 
good and bad. 


(Kumbahkarana to Ravana) (Yudha 12-34) 


a. weaht ai wry Pree | 
3 aan a a afer 77 || 
A man who, while in @ jungle full of deers and wild 
beasts, does not drink the honey within his reach is verily 
a blockhead. 


(Mahaparsva to Ravana) (Yudha 13-2) 
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Tea ware a gar wi et da aa gfen! 
Te Vasa Fea wen cahifed a wSH I 


A minister (counsellor) should estimate well the prowess 
of the adversary as well as the potential on his side: he 
should judge scrupulously the target as well as the advantages 
and limitations on both sides and then apprise his master 
of such action as may be within the capacity of the master 
and conducive to his welfare. 


(Vibhishana to Prahasta) (Yudha 14-22) 


Rites wert geste ay a 
a og framaes watergaet || 


One may live in the company of an enemy or even of 
a provoked serpent, but one should not live with a person 
pretending to be a friend, but secretly serving the foe. 


(Ravana to Vibhishana) (Yudha 16-2) 


Bary ERTS STAT STeeTETET || 
Kinsmen always rejoice at the adversities of kinsmen 


(Ravana to Vibhishana) (Yudha 16-3) 


wer UR tet ete a aera | 

ait GAAP ey fv a| 
Even though a leader of the clan be learned, valourous, 
acts in accordance with right traditions and is capable of 


accomplishing things, he is despised and disgraced by his 
kinsmen, 


(Ravana to Vibhishana) (Yudha 16-4) 
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AeReer areata: | 
WAC UNI STIG ATTEN: | 
Kinsmen are always deceptive, outwardly they rejoice 


with each other but are always in readiness to play treachery 
at times of distress. 


(Ravana to Vibhishana) (Yudha 16-5) 


aT sear a A: oe AaTaRT: | 
BR: wrebyaraeg sea Ay vara: || 
SA wary TE AA Wea: | 
areata ype fafa a a: || 
Neither rapes nor fire nor weapons do frighten us; 
but only cruel and self-centred kinsmen do inflict harm 
on us; it is these kinsmen who devise ways to take us 


captive. It is well known that of all our fears those 
prompted by our kinsmen are the most unbearable. 


(Ravana quoting the words of elephants (Yudha 16-7,8) 
of Padmavana, while addressing Vibhishana) 


feet ry aoa fra are aH: | 
fread ary amet ftaa efit way! 


Maturity is seen among cows, self-control among brahmins 
and frailty among women; so common as these is danger 
from the kinsmen, 


(Ravana to Vibhishana) / (Yudha 16-9) 
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ean Feraty ulianedtataaq; | 
a somresi eeIsay Yeay || 


Even as drops of water falling on lotus-leaves do not stick 
on them, friendship with the unworthy does not sustain 
itself, 


(Ravana to Vibhishana) (Yudha 16-11) 


yaad fear fer | 
Tensaray VesH || 
Honey bee deserts a flower after drinking honey 


therefrom; likewise is affection shown to unworthy persons. 


(Ravana to Vibhishana) (Yudha 16-12) 


we Ud RST Jel RAT Y wT | 
wae ee vensay wecq || 


An elephant first takes a bath and then smear dust over 
its body with its own tusk; showing affection to low men 
(will thus be courting one’s own harm) is of this type. 


(Ravana to Vibhishana) (Yudha 16-13) 


an arte Fert foaaraft aay | 
qo waegquace: TeNSAy Wea |I 
The clouds appearing in winter season thunder aloud but 


do not drench the earth with water. Affection bestowed on 
unworthy persons likewise does not benefit oneself. 


(Ravana to Vibhishana) (Yudha 16-14) 
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Wis feces gered <r 
4 TSAI: eR TATTA: || 
Persons having no self-control, when caught in the web 


of destiny, will not pay heed to beneficial advice tendered 
with sincerity. 


(Vibhishana to Ravana) (Yudha 16-20) 


ern Fea Woy Tes HITS | 
wR 9 VaR ge ste Agere 


Available in plenty are men who would utter pleasing 
words. It is difficult to find a person who would tender bitter 
but wholesome advice nor one who would listen to it. 


(Vibhishana to Ravana) (Yudha 16-21) 


WS TAT SIA WHS | 
arenftca: Weta Fear areqyets: | 
As ridges made of mud are destroyed by currents, even 


well equipped and strong warriors perish in battlefields 
when destiny overshadows them. 


(Vibhishana to Ravana) (Yudha 16-24) 


utara f TaTay ART 
fea 7 Teta yetetheay || 


When nearing the ends of their lives, men become bound 
by the dictates of destiny and they do not pay heed to the 
wholesome advices of well-meaning friends. 


(Vibhishana to Ravana) (Yudha 16-27) 
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preftcassamd fe aa eegas: | 
verry a wag wisvekacpd aq II 


Concealing their intentions, knaves move about looking 
for weak moments; when they find one they (guide the 
invaders and thus) cause injury. Such persons are sources 
of danger, 


(Angada to Rama on Vibhishana) (Yudha 17-40) 


subet frac ana wa 2! 
jeer paras fearchq || 
One should take a decision after considering the merits 
and defects thoroughly; if there are merits he may adopt 


the course and if there are defects he must abandon it, 


(Angada to Rama) (Yudha 17-41) 


set Pripicared state 4 reed 


Unless a person is commissioned to accomplish a task, 
it is not possible to assess his capacity. 


(Hanuman to Rama) (Yudha 17-54) 


vem ferrari f errant ¥ (ar) 


1 think it is not proper to engage a person hastily on any 
mission without considering his capabilities. 


(Hanuman to Rama expressing alternate view) (Yudha 17-55) 
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Teorarh feed wea gaara: | 
When an intelligent person is suddenly asked about 


anything, it may create in him a doubt over the intention 
of the querist. 


(Hanuman to Rama) (17-60) 


TIRE WH A RT F| 
FANGTS HARTY LTA ARTZ || 


It is very difficult, even for an expert, to read another 
man's heart till it gets revealed otherwise. 


(Hanuman to Rama about Vibhishana) (Yudha 17-61) 


aafgoafaae 7 ze: oRadfe | 
A doubting man does not approach (a thing) with 
confidence. 


(Hanuman to Rama on Vibhishana) (Yudha 17-63) 


SERIES > Bre far ryPEqy | 
weiter fequiers maT FOF || 
The inner feelings of men are writ large on their faces 


however much attempts are made to conceal them, It is 
impossible for men to conceal their feelings. 


(Hanuman ta Rama on Vibhishana) (Yudha 17-64) 


aomoncepeiaes arated wanifears | 


Virtuous kinsmen pay regard to kinsmen doing good for 
the clan. 
(Rama to Lakshmana on Vibhishana) (Yudha 18-11) 
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amt a af at ga: wat zor: | 
aR: smraRercy vfatey: parr || 
The person who seeks asylum may be desparate or 


proud or may even be an enemy - nevertheless he should 
be protected at the cost of even one’s own life, 


Rama to Lakshmana on Vibhishana) (Yudha 18-28) 


U Weal Arete ores 4 vera 
RT WET BN Med TT areenfear || 
If he (a person under whom asylum is sought) neglects 
to protect the refugee employing all the means at his 
command, may it be on account of fear, passion or confusion, 
such omission is condemned by the world, 


(Rama to Lakshmana over 
Vibhishana's advent) (Yudha 18-29) 


fare: caer eer: ATT: | 
Se Bed Te Bd wader: |! 

When a fugitive seeking asylum of a person capable of 
protecting him, perishes without protection before the eyes 
of the very person, such omission (to protect) destroys the 
fruits of the accumulated virtuous deeds of that person. 


(Rama to Lakshmana over Vibhishana's advent) (Yudha 18-30) 


wea am ta oe fearfear| 
are ora Pepe wat 7M: || 
Appeasement, patience, open-heartedness and soft- 
spokenness - these qualities of virtuous men, when shown 
towards mean persons, are mistaken to be attributes of 
weakness of such (virtuous) persons. 
(Rama to Lakshmana over Sea-lord's default) (Yuddha 21-15) 
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STAIR Ge ye faa | 
WaAYESSA cP od A II 
The populace holds at high esteem a boastful, faithless, 


impudent and egoistic person who behaves arrogantly towards 
everyone else. 


(Rama to Lakshmana over Sea Lord's default) (Yuddha 21!) 


as Wa Ry oe gereiia A ais. | 
fle arpaay aed crrensfa a || 
In my opinion punishment is the best corrective in this 


world. It is not wise to dispense patience, appeasement or 
even charity towards an ungrateful man. 


(Nala to Rama) (Yuddha 22-48) 


franafifetat a wor Way: | 
w wifes fated arty grec aI 


A king who is well trained in the sciences of administration 
and who always acts in accordance with the principles of 
justice, rules the country for long and also subdues enemies. 


(Malyavan to Rayana) (Yuddha 35-7) 


dear fe wer fea: we | 
qareraly Gare I 
A ruler, who consolidates his own power by fighting with 
or by making treaties with enemies as circumstances warrant, 
he alone enjoys perennial prosperity, 


(Malyavan to Ravana) (Yuddha 35-8) 
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Sear adel wor dear a] 
7 aaa wararpate farEr | 


A king should not underestimate his foes; he should 
make peace with his foe if he is equal to or less powerful 
than the foe; he should fight his foe only if he is superior 
to the foe. 


(Malyavan to Ravana) (Yuddha 35-9) 


oa Fo TAs Te: SRT EPA | 
seal mea a cafe mada 


When virtue overwhelms vice, the Kritha yuga (the first 
of the four of the eternal cycle of cosmic epochs in Aryan 
evolution) begins; when vice overwhelms virtue, the Kali 
yuga (the last of such epochs) commences. 


(Malyavan to Ravana) (Yuddha 35-14) 


val fe Hea we pra: | 
oot wa feazafa || 


A person overwhelmed by dictates of destiny commits 
sinful acts; as a result of sins commited by such mean 
person the whole of his clan perishes away, 


(Rama to Sugriva and Vibhishana) (Yuddha 38-7) 


Tea AR Fee TF | 
To those who are devoted to satya (truth) and dharma 
(virtue) no calamity is caused by the God of Death. 


(Vibhishana to Sugriva) (Yuddha 46-33) 
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a meshes Ba Ysa: | 
Nothing is too heavy for destiny to bear; the God of 
Death is invincible. 


(Sita to herself on seeing the slain (Yuddha 48-19) 
images of Rama and Lakshmana) 


; f : 7 
Sry say wR vals spr || 
If looked into the faces of persons whose lives have 
departed, generally they are much distorted. 


(Trijata to Sita) (Yuddha 48-36) 


fase: SS ge: Hore Pepcra | 
The champaka tree is well reared; but when it is about 


to bear fruit it is cut down. 
(Ravana to Brahma) (Yuddha 61-28) 


a weareqdenift pateerarerc: | 
wd oar 4 a te sarah 


Whoever, conceited with riches, does earlier things which 
are proper to be done later and does later things which 
ought to have been done earlier - such person is not 
capable of discriminating between good and bad. 


(Kumbhakama to Ravana) (Yuddha 63-5) 


ezeprafacrahy waiter faatiaad | 
feat guia edtenraciteaa || 
Actions done without considering proper place and proper 
times bring adverse results even as sacrificial offerings made 
by persons without proper devotion. 
(Kumbhakama to Ravana) (Yuddha 63-6) 
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sar wan ari ami a: woe] 
areas peat Pwr ade oP] 


Whoever (leader) acts after holding deliberations with 
his ministers (advisers) over the five-fold relationship 
(how to commence, adequacy of his means or power, 
appropriateness of time, capacity to adjust means or 
overcome deficiencies countenanced during the 
venture, and the way or form in which the results 
are to be accomplished) of three-fold ventures (namely 
proceeding to overthrow the enemy with superior 
valour or force, compromising with the enemy when 
his and the enemy's forces are balanced and of the 
paying tribute to the enemy when his own strength 
is inadequate) - such is a well-bred leader. 


(Kumbhakarna to Ravana) (Yuddha 63-7) 


IST Ba wen was fafa! 
gaan uargen Yeoraqaeae || 
whet a ar a wala wera oa 
wo Geary SAT ga a FA: AI 
A king who decides his own action in accordance with 
books of authority (sasthras) with reliance on his ministers 
(advisers) and friendly relations and with his own (well- 
intentioned) intellect, alone reaps the fruits of dharma 


(virtuous conduct), artha (prosperity) and kama (ambitions) 
or their combinations. 


(Kumbhakarna to Ravana) (Yuddha 63-8,9) 
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Bo Ud a Ae are 7 fawAy | 

art a wera ae opt a sare 

are SARA: waaa wager || 

Peacrnaiects FW SRA | 

A prudent leader who dispenses sama (appeasement), 

dana (munificence), bheda (splitting the opposite camp) and 
danda (punishment) and the five sorts of experiences (referred 
to above) after deliberating the suitability or otherwise with 
his advisers - never does he countenance any misery. 


(Kumbhakarna to Ravana) (Yuddha 63-11,12) 


fRargeenrcier sraterarerers: | 
wan weriaseafad: w fe cafe! 

A king who deliberates with ministers possessed of 
practical knowledge of things over what should be done and 
what not and decides upon things or courses which are 
conducive to bring in further benefits - he alone lives 
happily. 

(Kumbhakarna to Ravana) (Yuddha 63-13) 


Certain men of beastly instincts when engaged for 
rendering advice, desire to give advice with a sophisticated 
disposition; this advice is dangerous and is not worthy of 
being acted upon as such persons do not have proficiency 
in dharma sasthras or the science of administration, but 
have their eyes centered only on getting sizable monetary 
rewards, 

(Kumbhakarna to Ravana) (Yuddha 63-14,15) 
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afed a fearer weasreara 3 a: | 
Hey ASTANA: PETIT: || 
Those who with impudence feign to give wise counsel, 
lead to disaster the person seeking their advice; such persons 


should be carefully avoided and should not be trusted to give 
advice. 


(Kumbhakarna to Ravana) (Yuddha 63-16) 


ferred wae ufear: wary: | 
faotanh aentt areeie wPr: |! 
There are wicked ministers in the world, who cultivate 


contacts with enemies and being treacherous to their own 
master, get things done against his interest. 


(Kumbhakarna to Ravana) (Yuddha 63-17) 
Trait RRaraRarrar | 
SER UTcahaarRea II 

A master should be able through Intelligent discussions 


to spot out those ministers (advisers) who pretend to be 


friendly in company but act to his detriment while giving 
him their advice. 


(Kumbhakarna to Ravana) (Yuddha 63-18) 


WIRAS GPRM WEMNSPAT: | 
forry were wisaer wlita fio: || 


Enemies can make out the weakness of a vascillating 
person who jumps into action without adequate deliberations 


even as birds surpass the krauncha mountain through its 
crevices. 


(Kumbhakarna to Ravana) (Yuddha 63-19) 
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ay fe sqahtera arate | 
safe f dsr wr ora |! 
He, who in spite of his becoming awake of his enemy 


does not protect himself (by taking protective steps in this 
regard), faces only adversities and is humiliated from his 


position. 
(Kumbhakarna to Ravana) (Yuddha 63-20) 


Tei A gt eT: Peet ga arg|T: | 
Valiant men do not assert in vain unlike clouds which 


thunder when they are dry. 
(Kumbhakarna to Ravana) (Yuddha 65-3) 


a area area tara aera 
aeitien eerg oa pa gereq || 
Valiant men do not brook insults; nor do they boast of 


themselves; they accomplish tasks however difficult they are 
without exhibiting strain and thus demonstrate their ability. 


(Kumbhakama to Ravana) (Yuddha 65-4) 


geese aed: | 
merry qoay: aegerl: fee: || 
Acting in a manner consistent with the dictates of dharma 

one can secure the fruits of dharma; following the path not 
approved by dharma, one would be visited with the 
consequences of adharma. Those who are always pervaded 
by considerations of adharma are sure to reap the 
consequences of adharma. 


(Lakshmana to Rama) (Yuddha 83-19) 
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afe ef gery arnieaat oar | 
ay ART i: Te AGT wet waqII 
When people act in a manner sanctioned by dharma, 
they are not enchanted by methods which do not accord 


with dharma. Such persons achieve the beneficient fruits of 
dharma. 


(Lakshmana to Rama) (Yuddha 83-20) 


aera fare tert: sfeatea: | 
frosara enigitons aearedt Pelt || 


Adharma (unrighteous conduct) proliferates greed; 
adharma is deeply rooted in some persons: both of such 
unrighteous persons suffer (sooner or later), Therefore 
unrighteous conduct and greed-both are useless. 


(Lakshmana to Rama) (Yuddha 83-21) 


RATS Parr ane ar: | 
TAIRA ake a ufP sc: | 
Tea a fer aerate a afer. 
TTR AEPPN AeA AEC YT: || 


He who has wealth has friends; he who has wealth has 
relations; he who has wealth js a man noted in the world: 
he who has wealth is a scholar also; he who has wealth is 
valorous; he who has wealth is a wise men; he who has 
wealth is a prosperous man; and he who has wealth is a 
hero. 


(Lakshmana to Rama) (Yuddha 83-35,36) 
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Tea marae Wd walerry | 
aerrerery artery fafearaar || 
He who has wealth, can make his pursuits of dharma, 


artha and kama successful; a man bereft of riches but 
having only anxiety cannot achieve what he cherishes. 


(Lakshmana to Rama) (Yuddha 83-38) 


 Wara oeo: Koray Fefpisftrar | 
Pope: FART a: We Va || 
A stranger may have good qualities and one's own relations 
may not have good qualities; still a kinsman without good 
qualities should be preferred to a stranger with good qualities. 


(Indrajit to Vibhishana) (Yuddha 87-15) 


a: woe oR oct Fa! 
Se Re as We GaAs ERT || 
He, who abandons his own kinsman and subserves an 


enemy’s group, is himself slain by the enemy after trampling 
down his kinsmen. 


(Indrajit to Vibhishana) (Yuddha 87-16) 


arteregaeiica fe got cosy | 
ma yearanife exararehfey sen || 
One, who abandons another indulging in unrighteous 
conduct and conceiving sinful ambitions, begets happiness, 
as one would do by casting off a serpent clinging to his 
hand. 


(Vibhishana to Indrajit) (Yuddha 87-25) 
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fer cater oeRihhrsty | 
MISTER Fea oUTaST Fa || 


A man indulging in acts of cruelty, appropriation of 
another’s wealth, or handling another's wife, should be 
abandoned just like a house engulfed in flames; thus say the 
wise. 


(Vibhishana to Indrajit) (Yuddha 87-26) 


UR A ERM Ua | 
Gearon aa ere: aera: | 
Robbing others of their wealth, coveting the wives of 
others and doubting the intention of goodhearted relations 


- these three blemishes surely engender calamity (to such 
person). 


(Vibhishana to Indrajit) (Yuddha 87-27) 


ARP Serf FT | 


Enmity terminates upon the death of a person (and does 
not last beyond). 


(Rama to Vibhishana) (Yuddha 112-26) 


war 4 we ae a ae! 
ween cancer Padfaqyert|| 


Providential occurrences (events) cannot be averted by 
means of wealth, nor by wish, valour or commands. 


(Women bemoaning Ravana’s death) (Yuddha 113-27) 
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AA HT Wet TTR ATT: | 
aR varia are aet ARTA Gea: II 
An evil-doer suffers the dire consequences of his wrong- 


doing when the appropriate time comes - there is no doubt 
about this. 


(Mandodari mourning Ravana's death) (Yuddha 114-27) 


SPSS WITTE || 


He that does good enjoys well-being as reward; he that 
commits sin suffers punishment as a result. 


(Mandodari lamenting over Ravana's corpse) (Yuddha 114-28) 


TM WAATAT ART FIRTTT: | 
Death invariably assumes some form for all mortals 


(Mandodari lamenting over Ravana's corpse) (Yuddha 114-33) 


USAT ATH TT || 
The tears of chaste wives do not fall on earth in vain 
(without repurcussion) 
Mandodari over Ravana's death) (Yuddha 114-76) 


Ae OTe oe Ta | 
waa eatcorg waaay: || 
A great man does not mete out ill-will even to men who 


harm him; it is worth one’s while preserving this tradition, 
good qualities are the ornaments of good people. 


(Sita to Hanuman) (Yuddha 116-48) 
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OM a gar aT ae aagA | 
are aero app eae || 


May it be unto bad people or good people or those 
deserving capital punishment; mercy should be evinced by 
a man of virtuous conduct. There is no one who never 


commits a mistake. 
(Sita to Hanuman) (Yuddha 116-49) 


a gent | qe a sreprerfecetera: | 
ASM TOAST FATA FEAT: || 


To a woman, character is the only protective guard; 
neither houses, nor clothes nor even ramparts and screens 
nor other royal paraphernalia can take its position (and 
protect her). 


(Rama to Vibhishana) (Yuddha 117-27) 


BY 4 GRY 7 Fay wae! 
a ood + fae a ati geafe fern: || 
Looking at a women during a calamity, war, a swayamvara 
(where the bride selects her groom from among the eligibles 
present), at a sacrifice or during her wedding does not 
warrant a censure, 


(Rama to Vibhishana) (Yuddha 117-28) 


WeargS fF RRIF | 
fagtarme wed ae aaddar: || 
Whose mind will not be attracted by a kingdom handed 
down by forefathers replete with elephants, horses and 
chariots and endowed with enough riches to satisfy every 
desire? 


(Rama to Hanuman about Bharata) (Yuddha 128-16) 
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teased fiaarrerishaerr || 


Out of good-heartedness, friendliness emerges; doing 
harm is the characteristic of enmity. 


(Bharata to Sugriva) (Yuddha 130-47) 


eR: Gul 
WAI Alas 
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